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Summary. The paper focuses on the sense of justice inirgrdemocracy. This sense of justice
has to struggle with the awareness of injustice iha heritage of the previous political system.
The natural sense of justice is called here a abhelief that good should be rewarded and evil
punished. It is perverted by the remnants of trst. @an the one hand we have the former perpetra-
tors who live a comfortable life rewarded, as &rss, for what they have done to their victims. In
some cases they are indeed rewarded for their blixedlience to the system. On the other hand
there is a warped sense of economy, labour, analiggqu

The paper indicates dangers and threats to derimstates that may result from the past that has
not been reconsidered and duly assessed. The gapsudes that whatever the political system of
a free state it must safeguard the proceduresppostithe natural sense of justice. The rewarded
good and the punished evil are the pillars of moither
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Freedom is a child of guilt and merit

Jozef Tischner

INTRODUCTION

While building its own model of democracy, post-aommnist society faces
a particularly difficult task. The past is markedthe awareness of injustice, and
that in many areas: social, political, economiaj a&nltural. This injustice has
become a burdensome heritage of the past epolhs lits authors, their names
are hidden in the archives now faded with the mpess# time, or often de-
stroyed. The healing of wounds is additionally idifft because of the fact that
in the new democratic reality the former guilty mercounters his victim. They
may even work together or live in the same placemike matters worse, the
social status of the guilty man and his present@mbain in a grossly and unjust
disproportion to the evil he had committed. In tblitarian regime, the oppor-
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tunity to do harm was proportional to a positioattione held. Now we are
dealing with an equally proportional, although dagically unjust, relationship

between the function held in the previous systechthe present position. The
officers of a higher rank were accountable for siecis of incalculable results,
as the system was hierarchical, nevertheless newdlso receive higher pay-
ment, or, entirely undisturbed, take part in paditilife. This situation may in-

deed be in conformity with the current law, buisitreated as a gross injustice.
A rewarded hangman and punished victim remain iassential contradiction to
the awareness of the natural sense of justice.

What | call here a natural sense of justice igtisfound belief that good should
be rewarded and evil should be punished. And tletitvmgs should be done not in
an indefinite eschatological future, but here, initthe confines of the current soci-
ety and the current legal orddt.seems fair to reward the good and punish awi,
it is perceived as the proper foundation of societyaison d’étre the condition of
its survival and stability. Society, just like eyasingle human being who has no
ability to discern between good and evil or indictiteir consequences, looses the
basis of its own existence. The individual in #ugiety begins to understand that it
is not worthy to live an honest life, or to treat Haily duties with diligence, since
nothing depends on his efforts. His action has rammg because the results have
been established beforehand, irrespective of tienaaken.

The paper seeks to show the conditions of a miiatiensure, or only facili-
tate, the development of this natural sense oicgisTherefore | assume that it is
not the Hobbesian Leviathan that creates justit, it is prior to the presuppo-
sitions of a social contract. The only point iscanstruct such principles that
govern society and help to develop and cherishdéase of justice. Obviously,
it is not easy to be concerned about the sensgsti€¢ as a primeval value. We
must bear in mind that it is not only the lack qgfigring accounts with the past
that is an obstacle here. Injustice is an inheaeit indestructible temptation in
any community, and its various manifestations amiqularly strongly rooted in
a totalitarian and post-totalitarian society. Laieire describes this society, using
such terms as closed society, closed mind, captivatind, orhomo sovieticus
a term that has recently become fashionable. Qhafle names we may elicit a
common trait which would indicate the state of nidrbonsciousness, a con-
sciousness that seeks justification in what is stnjalthough warm, safe, and
cosy. If there is something that can be acquiresilyeand without an effort,
though by unfair means, then immediately consepears, however hidden and
rationalised. We commonly agree that law shoulgubg universal, and binding
everyone. Nevertheless if we have to deal withdhlaa, partial to some people
at the cost of others, the social efforts woultheatconcentrate on the exploita-

! Alexis de Tocqueville for instance was deeply dooed about the last judgement concerning good and
evil. This belief accompanied his faith in the fietlife after death (see D. Goldsteimjal of Faith. Religion
and Politics in Tocqueville’s Thoughtew York 1975, p. 6.)
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tion of legal gaps, on the creation of groups olien, on the opportunities to
consume the shortcomings of that law rather thaiiscemmendment or change.

The paper has been divided into three chaptechdpter one | discuss the im-
portance of a healthy public opinion and the ingoare of truth (truthfulness, verac-
ity) in social life. | shall make use of the corssbns drawn by Frederic Bastiat, the
nineteenth-century advocate of a free society andited state, the ardent critic of
state omniscience and omnipotence, who unmaskethtigerous and in fact fruit-
less concepts of utopian socialism. Another pdinefierence for me will be J6zef
Tischner who in the twentieth century describedatedition of Polish society in
the transitory period. | must note that | shall stitk to the chronological order.
Chapter two shows the issue of social life builttum basic sense of solidarity, that
is, on the belief that one should not act with@spect to others. This belief, as it
turns out, also exists naturally in man, and theitalsst economy is not degenera-
tion. On the grounds of this natural sociabilitpmamic liberalism was born, the
foundation of capitalism that showed some mechanisnthe nature of man that
allowed him to be harmoniously concerned with kig dnterest and live in accord
with the interest of the community. Chapter threpids further threats for the natu-
ral sense of justice that are inherent in a peaculi@erstanding of equality. This
understanding makes equality utopian and desteudtiere we shall see how mis-
leading can be the visions of a brotherly commuwitgere all members have jobs,
so they do not have to compete, as no one possesghsng.

THE SIGNIFICANCE OF A HEALTHY PUBLIC OPINION

The Time of Monologue

Jozef Tischner made a very accurate diagnosis whearibing the political
situation which followed the events of 1989 in PolaHe called this date a tran-
sition from a monological society to a dialogicatiety. Then the second stage of
this process took place, namely, a transition ftieendialogical society to a society
of persons (subjects of the lai)Ve are dealing here with essential evaluations.
Each totalitarian regime strongly believes thdtas the whole truth about what is
good for society (or for the regime), it usurpdiéve an overall view of the whole,
and a profound insight into reality. Thereforesitaf no importance what society
says; it is important what the state says. In aeyie no matter what society intends
to do, the ruling authorities will decide whatetleey deem is right. The epoch of
monologism is accompanied by the phenomenon adékeluation of words: soci-
ety speaks, but the authorities only pretend terlisas society’s words have no
obligatory force for them.

2 7ob. Etyka solidarnéci orazHomo sovieticu§Ethics of Solidarity andHomo sovieticus Znak, Krakow
1992, p. 131 ff.
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In this apparent conversation the authorities wishmaintain a dialogue.
Therefore they establish pseudoassociations dakignbe partners of the dia-
logue. This dialogue, however, is carefully congdland surveyed. The authori-
ties simply produce groups and give them namesdkenan impression of a
grass-roots civic initiative, independent of thatet In like manner the authori-
ties produce perfectly predictable partners. A jtatlle partner is also an ele-
ment of the system of repression, it is therefoqgaget of the fine network of
surveillance. There is nothing that can evade titeagities’ control, as only they
can see clearly and distinctly, they grasp redlitgue proportions. Foucault made
very terse remarks about this construction, whetseribed the idea of the Panop-
ticon. In his bookNadzorowa i kara¢ [Discipline and Punish] we read: ,In order to
act the power must be equipped with a tool of @mtstcomplete, omnipresent
surveillance, on that is capable of bringing evang to light, while this tool is
invisible. It is supposed to be a look without aefavhich transforms the whole
of the social body into a field of perception: teands of ubiquitous eyes, mov-
able and always ready points of observation, a hasarchic network (...)*It
follows from this description that a totalitariaagime does not speakt ob-
serves' By definition such a regime has no particular gpakcept one superior
goal: to maintain itself. Besides that, it is dedto universal goals, which it
establishes. One of the party dignitaries in the0%9was right when during the
social unrest he said that the authorities woulkrenough food to feed them-
selves. Such is the essence of any totalitarianepoivsuffices itself, it is its
raison d’étre it is a self-movingrerpetuum mobilelf a society does not like it,
the power will create a better society. The likenic conclusion is at the same
time an evidence how deeply rooted are the illusiom which any totalitarian
regime is fed. Indeed, such a power suffices &alfif at least in a short period of
time, but in a longer run it lives in an illusorglief that one may govern a society
irrespectively, or even against, that society.

Dialogue

The epoch of dialogue not only raises the imporasfcwords, it also intro-
duces theneedandduty to speak. The end of monologism is made evidett no
because one may speak not according to a pre4sbdlscenario, but basically
that one should speak. At the same time certaistiunmes appear. They are sim-
ple in their form, but not banal in their contenthat or what about shall we
speak when we are allowed to speak? What is atgauipposed to speak when
it is not prepared for this pluralism of conversat? One point must be made
clear: there are no ready-made recipes for a matemsocracy of a free state.

% M. FoucaultNadzorowé i kara¢ [Discipline and Punish], transl. by T. Komendaigtheia, Warszawa
1998, p. 208. (I am quoting from the Polish tratistg

4 Thus it seems ridiculous today how some open esgldpen informers of the former apparatus of power
rationalise their behaviour and assure us thatdnéytalked with the representatives of the regime.
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This is a very practical lesson which each socratyst take, while being in-
volved in an active dialogue. We may only indicatene hints and reveal dan-
gerous areas. The social space from a one-dirattierfrom the authorities
downwards — turns into a network of multidirectibeammunication. In this
new configuration new challenges appear: differeasons that must be under-
stood, respect and confidence that must be pgdrtoers, a certain convention
and principles of dialogue that must be kept. ltripossible to be involved in a
dialogue where words denote something else thanitiierm, so that we must
guess their meaning or interpret them at our willthe epoch of dialogue we
may, we must seek good and criticise evil. It isiesty now that decides (should
decide) about the form of the modern state andatgereigns. This society
chooses its authorities in democratic procedureshé circumstances of politi-
cal liberty we need one another as partners obglad in which we settle, nego-
tiate the sense and principle of communal life. dbwer, we understand and
evaluate, under the conditions of pluralism, ddéferpolitical programmes.

Tischner notices here the basic difficulty charastie of the condition of
post-totalitarian society. The citizen of this nepoch of dialogue manifests his
immaturity when he vacillates between two contremtic attitudes: he either
assumes passiveness and expects orders and iosisutom above, as he has
learned to receive everything from the state, othia new reality revolts and
rejects whatever there is to be approved or dissegr before he has learned
what it is. Therefore he is more frequently agagmsheone or something, rather
than in favour of someone or something. Not infegtly does he perform the two
things simultaneously, i.e. he is in favour of someor something only to manifest
his dislike against something or someone elseotin tases his immaturity consists
above all in his lack of discernment, and the uatét of protest or withdrawal is
made absolute: it is not the thing itself that Bratt but the attitude to be for or
against. An immature rebel observes social lifehimm categories of metaphysics
rather than politics. Accordingly, he finds it difilt to trust his partners of conver-
sation and give up, if necessary, his positioncatanot, for that matter, discern the
categories of truth that he eagerly uses. Thusnbt truth as a common effort to
know reality that is the foundation of this effdrtit a truth which he himself regards
as the only right. Therefore he may take truthhim épistemological sense — as a
result of knowledge — for truth in a religious seren object of faith.

The Mediating Structures

The withdrawal of a partner of dialogue takes ortimomore importance here
than in the previous system, and his chosen selitadhe more painful. The
contemporary democratic state does not want tajlgdhwot, be the only source
of the truth about reality. Who is supposed to die@bout this reality, if nobody
wants to take part in its formation, or else ad@stammature attitude? A code
that is common to all participants of dialogue entbcratic reality is to further
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strengthen the internal sense of good and evil tiisrcode such behaviours as
falsehood, hypocrisy, manipulation, and exploitataye, as | think, commonly
recognised as unacceptable. Owing to this inneresgent there arises a healthy
public opinion in the milieu of the society of digle. Since there is no surveil-
lance on the part of the authorities that penetath social space, there must be
an area to deposit, defend, and propagate thedstalees. In the state of liberal
democracy, briefly speaking, in a free state theal®d mediating structures
take on enormous importance, e.g. the free media, dssociations, family, the
Church. They ensure an uncoerced participationubliplife.

The power in its centralised form has disappedvatljt still functions as its
another variety in a decentralised form. This d&edisation means that in a free
state power pours out of the vessels of socialczssans in which citizens take
responsibility for their local communities. In andecratic state the power means
managing counselling supportingrather than ruling. Free associations consti-
tute the domain of authority, patterns of condegamples for imitation. What
else does this otherwise important conclusion meah the person is such a
being that governs himself, that is a self-detemmgjrcreature, capable of self-
government? And society in the same manner istatjevern itself.

Public Opinion

In the epoch of dialogue everybody can, or evenlsh@peak. For this pur-
pose there are appropriate forums, contemporargaagerhere we can publicly
articulate our views, where we can feel authorsiwofopinions. In like manner
in the milieu of multidirectional communication gigbopinion is formed. This
opinion, according to Bastiat, assumes ,the irgefit attitude” if it ,condemns
bad tendencies and resists the adoption of hanméaisures.” When it is ,mis-
guided [it] honors what is despicable and despigest is honorable, punishes
virtue and rewards vice, encourages what is haraufidl discourages what is
useful, applauds falsehood and smothers truth umkfference or insult.”
Then a nation — concludes the French politicalkiin- ,turns its back on pro-
gress and can be restored only by the terribl®tessf catastrophé.”

Bastiat is convinced that the degeneration of putgtinion is especially pre-
sent in the totalitarian regime, the regime in Whéociety has been accustomed
to expect everything from the state, but also tcuse the state of everything.
This regime teaches its citizens not to be resptmSiThere is no, as we have
said, authentic interpersonal communication, s@oatmunication, as it is usually

® On the so-called mediating structures see espedial. Adams Mediating Structures and the Separa-
tion of Powerdin:] Democracy and Mediating Structures. A Theologicajuiry (ed.) M. Novak, American
Enterprise Institute for Public Policy Research,sWWagton D.C., 1980, pp. 1-28; see also on thealieec
principle of devolution, i.e. the passing down ofmpetencies to the lower levels of society M. Novak
Cultivating Liberty Reflections on Moral EcologiRowman & Littlefield Publishers, Lanham 1999, pp7—109.
j F. BastiatEconomic Harmoniegransl. W.H. Boyers, New York 1979, p. 517.
Ibidem



212 Jan Kilos

arranged and manipulated. Thus public opinion dapaspontaneously spread and
formed, in conformity with the law, that is obvigoumit also with a well-informed
conscience. A totalitarian state not only destithgsrelation to law by granting an
unlimited power to some chosen individuals, batsb favors moral depravity.

The perverted public opinion cannot become ,theequaf the world and the
daughter of solidarity”, as Bastiat define& ®he author believes that a society
which is not manipulated, such in which the origibelief that good should be
rewarded and evil punished may spontaneously devala tends towards a more
and more mature form of social community. Bastlatnes that ,the whole of
society is simply a network of various interconedamnanifestations of solidarity.”
Authentic community and authentic solidarity — #rench thinker believes — are
born in a dialogue. Its participants trust eaclegtspeak the truth openly with hum-
bleness. This is the kind of humbleness that shemerge from one’s awareness of
contingence, imperfection, and the flaws of ournitige faculties. With hum-
bleness that is due to man as an individual liirrggcommunity.

The Concealed Guilt

Let us pose a question about the obstacles thag¢ cowur way when we be-
lieve that good should be rewarded and evil puisiiéhat impedes us to estab-
lish healthy public relations. The point is that s still living in the atmos-
phere of a hidden guilt. Therefore the guilty maesinot plead guilty, hence he
does not diminish the painful sense of injustice. will not step forward and
confess publicly — as it was once suggested byHtiregarian political philoso-
pher, Agnes Heller — that he had committed evil am regrets.

In my estimation there are several reasons for.thairstly, he was not
alone, he collaborated with others, therefore hg easily excuse himself that
others did worse things, and yet they do not fegl @morse either. Secondly,
he was a two-faced man and he himself decided wihbdmurt, or whom to pro-
tect. In terms of the former regime it was calletf-siterest or brawling, in any
case it was a very dangerous case of individualSach a man would erase
from his memory those whom he had hurt, and wotrkess his merits when he
had risked and saved those whom he had wishedséo $airdly, and this atti-
tude seems to me most popular, it reaches badkettirnes of Nuremberg, he
would indicate the then law that he had abidedr ardently implemented. At
the same time he ignores an essential, though asgoté, fact that often the law
in the totalitarian regime did not allow him to comb acts he had committed.
Eventually, there are those who know they did wrtinggs, therefore they are

8 lbidem p. 515.

° Ibidem pp. 514-515.

10 Obviously, my diagnoses here are only simplifimasi. One would have to examine each individual
situation of particular persons, their age, intzlial level, and motivations. (If, for instance, ek at the
involvement of intellectuals in the communist regiit is worth reading J. Trznadel’'s book entitldesiba
domowa[Domestic Dishonour] Antyk Publishers, Warszaw@&0
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afraid to confess as they might loose their pasjtgood name, and the goods
they have appropriated. They do not want to lobsdr tpositive image before

their families, milieus, and friends. For this reaghe moment of squaring

accounts with the past is put off and the sensejadtice grows.

MAKING PEACE WITH ANOTHER MAN

The answer to the question posed in this chaptéhesubject and goal of con-
versation in the epoch of dialogue is equally sév@id concise in its form as those
guestions: one should speak truth and seek good. tNigparaphrase Tischner's
words we should seek another man. What for? Theears: tomake peace with
him. It is my believe that this formulation is bettBan the otherwise well-known
word: compromise. In the circumstances of dialognesiew of the plurality of
opinions and reasons we are dealing with unavaéiifigrts on behalf of making
peace with another man. One might say that the asmgood of the modern de-
mocratic state is the continually open opportuaitg the untiring attempt to make
peace. In the society of dialogue conflicts ardezskby making peace and finding
agreement with another man. Public opinion is umséntal here, when it is healthy,
i.e. not favoured by the state and not manipuléechot depraved). Obviously,
there is always a temptation in the state to hiéedpinion, to give it its own form. In
a formerly totalitarian state this temptation isisgier still. Therefore it eagerly partici-
pates in changing the human milieu into a clasggke, conflicts of interests, and the
establishment of pressure groups. Now society dhiocgssantly defend itself against
the appropriation of its own area through the ipalitaction of the state, so that within
a given legal order continuous efforts are madbedralf of making peace with an-
other man. Where censorship disappears, the folipwuestions gain importance:
who is speaking, what, to whom, in what way. Thenaams given are formed on the
inner belief about the obligation to reward good jpnnish evil.

THE REJECTED IMPARTIAL SPECTATOR

The basic message of each democratic, or, to be mpecise, liberal-
democratic system is the principle: live in resgeciothers. This belief is linked
with a confidence in the power of free societyf ihaan order and govern itself.
At the same time the point is made that such a&Bo@ not an inert mass ruled
by the omniscient and all-seeing reason-state. &Ve heceived this lesson from
Adam Smith. The Scottish philosopher argued thel e&t is accompanied by a
sympathetic awareness articulated in a questioyous act approved by an im-
partial spectator? It is only with an approvalle impartial spectator, combined
with an approval of conscience, that self-intereay bring about positive fruits.
For Kant this unsociable sociability was expredsgedhe well-known categori-
cal imperative that our acts should always be fedndn the principle of the
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universal law. With Mill the individual's freedons ilimited by the freedom of
another individual. A respect for other, the lawhgg force of the will, and lim-
ited freedom — such are the spaces of the free. stat

These principles are suspended in a totalitariare.st¥What counts here is in
fact neither sympathetic fellow-feeling (it seerasbe too fragile, an individual
whim, to use Hegel's language, on which one canelg), nor the law-giving
power of the will, nor the freedom of another meiere one should be devoted
to the idea, the state, community, should abandosdif because of himself he
does not have anything and does not mean anyttiiegr(dividual is brought to
a zero). Everything is ruled by external circumstmand the principles of the
system. We speak here of a community of hollow feeego must be filled in
by the system with contents. Man is born in a systdraws his life-giving
forces, and finds his sense in it. Just like theiaart polis was the only sensible
life space for citizens, the citizens of a postfitdrian state yearn for their to-
talitarian past.

Post-totalitarian society took seriously its lessonpropaganda that it re-
ceived from the world of the socialist economytHis world it was in fashion to
criticise the capitalist economy for exploitatiomdacalculation, and lack of any
human principles. On the billboards we could see picture of a dashing
worker. He was standing at the helm and with a ¢hfovehead looked up to the
bright future. His counter-reflection was a dwakel bourgeois with a saggy
chin, whose massive body could barely stand ont $&gs. This is perhaps why
after gaining independence the area of econommggiéntly paralysed by scan-
dals, and corruption reaches the highest ranksotfi¢ep is well at home because
one should care about one’s friends. (It is int@mggo note that private compa-
nies in Poland do not cherish the kind of socigdpsut that one should expect.
The private owner is often treated as someone wheats only profit, and does
not care about the quality of his job). The Sovitnhas briefly attended the
school of economic liberalism. In fact he has hasthrted his education, there-
fore he is not patient, and eagerly chooses shertéle shouts loudly: capital-
ism, and whispers: in a socialist way. In his suiscmusness he is taking re-
venge on that dwarfish bourgeois, he is unconsbidighting against him, al-
though he has managed to put into operation sonshanesms of rationalisation
and no longer calls his enemy openly.

Tischner describes post-totalitarian immaturityf@bws: ,Homo sovieti-
cusnow demands of those ‘capitalists’ to satisfyriegeds that communists have
failed to satisfy. He is like a slave who, onceetdied from one serfdom,
quickly seeks another on&"”

Therefore he still fails to understand that setéiest is neither individual
nor collective egoism, but a natural mechanisms Tiechanism naturally helps
man to achieve success, while using what belongygno freedom, conscience,

11 3. TischnerEthics of Solidarity.,.p. 125.
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and discernment (knowledge). The authorities ofpheple’s republic strength-
ened his claims to everything, since under soamttsere is no private property,
so we all own everything. If one cannot have soimgttone should take it. Now
to take something that was owned by the state mieaake something that be-
longed to nobody, something that in fact one deskte take as one’s own.

J. Tischner thus vividly portraysomo sovieticusvhen he says: ,In the
name of harm done to him, his humiliation, loséigfplace in the world of poli-
tics and being threatened by a loss of job he migyt no! By his act he will
negate the common goodomo sovieticuknows no difference between self-
interest and the common good. Therefore he mayhttire cathedral only to
scramble eggs in this firé®

Self-interest is not hanging in the vacuum. Mawédl aware that he lives in
solidarity with others. The space of economic faeads in accordance with this
naturally interpretation of good that should beamied, and evil that should pun-
ished. In this case the good is to interpret timelitions of economy, to trust partners
in economy activity, to have confidence in theesthtit formally regulates the prin-
ciples of economy. The most important thing that erpects from the state is, as |
thing, to provide stability and be predictabletmlegislation (related mainly to the
tax system).

EQUALITY AS UTOPIA

Another obstacle on the way to reach a certainnicaldetween the past and
the future is the strong link between the sensgugifce and equality of social
status. Post-communist society on its way to a fofrdemocracy tends to ex-
trapolate the utopian visions of international beshood, where all have an
equal share, and its specific equality on the fiedgdemocracy. Therefore it
expects that once it has squared accounts withabe traced the guilty, stigma-
tised their guilt publicly and punished, it will@mplish a state of homeostatic
balance. If this state does not come, then appgreat all culprits have been
found, that there is still a guilt that has notibeenfessed. Let us look closer at
that belief. We keep on tracing enemies and witlstop doing it. This is quite a
pleasant occupation, although it almost always sty bears internal con-
flicts. We begin to behave like the authors ofgbeialist realist verses-appeals:

Be alert, comrades (...)

for even under the skin of a membership card
we must pick out enemies

(A. Mandalian, transl. J.K.)

I am amazed when | observe my fellow citizens. lpkecious talismans they
nourish and feed in their consciousness commutdstigrers and Jews-

2 bidem p. 129.
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cheapskates. Such stereotypes act like a polp@eifier. They heal of frustra-
tions and stupefy. It is of little importance ttawvakening comes soon and is
usually painful. If they were deprived of those atbge counter-reflections, they
would fell as if the world was collapsing arouncetrth They would suddenly
discover that they must live an independent life &ke responsibility for it, not
in trenches, against the lurking enemies.

THE REVERSAL OF ROLES AND THE TEMPTATION OMANICHEISM

I do not intend to say that one should give upghest for the authors of in-
justice. My intention is to turn attention to dargéying in wait for us in this
guest. The natural sense of justice is degeneraleth it is made identical to
this kind of idea of equality, if it is linked wittme belief to accomplish a utopian
state of balance. Therefore if this natural serfsgood and evil is attended by
the attitude of materialistic egalitarianism, whioHact goes against the private,
and its claims for equal distribution are addresstetthe state, the roles become
reversed? The contemporary democratic society takes on dleof investiga-
tors, though its motivations are different and moable. In any event, post-
totalitarian society takes equality before the Iskjch is normal in the system
of liberal democracy, for the equality of mater&htus. The improvement of
material conditions should be the result of cer&gtions, hard work, risk, not
their cause. In a totalitarian society the fundiaf investigators were assigned
by the system, now they are assigned by demoadregiitutions, e.g. the mass
media that deliberately feed on fears and frusingti so that they could show
the people’s anger where to attack.

We find here an especially dangerous trap. It steisn the return to the
temptation of the Manichean perception of the woitd fact delusion with
Manicheism. This temptation is the more dangersus @ften takes on the form
of the religious opium for the peopféln like manner the people seek to raise a
bastion to defend themselves against the hostilkdwReligion becomes — as
Tischner rightly noticed — opium for the losersefdfore we hear about Polish-
-speaking politicians and Polish-speaking mediaPwland, and not Polish
sounding names. Is it not ironic that contempoaitics of Marx mumble to
themselves: be alert, comrades, be alert?...nstithe irony taken from Orwell
that we again divide people according to what tread, listen to, and watch?
Only those who read the proper texts and watchptbeer pictures have the
right to call themselves Polish citizens. Thusitteology of a closed and pure
community lays heavily on human history, and rieligloses one of its basic

13 See B. Frohnenirtue and the Promise of Conservatjdamiversity Press of Kansas, Lawrence 1993, p. 5.
14 See J. Tischnaw krainie schorowanej wyohii [In the Land of Morbid Imagination], Znak, Krak@@02, p. 6.
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aspects: it ceases to be a way of liberation, @edrbes an element of political
struggle™

The old myth of a brotherly community is revivedpiost-totalitarian society.
According to this myth, every one has a job, tHerao need to compete with
others, for no one possesses anything. Therefaseedsy to treat one’s posses-
sions with suspicion — things that were acquiredlishhonest means. The claim
for equality — even though it is not officially malated — is in fact translated
into the promise of an easy life at the cost otagh

Since the liberal-democratic system to a largergxiepends on the condi-
tion of an active society, this society must havgadrtant points of reference,
according to which it shapes its activity, or ~washave said — participates in a
dialogue. It seeks the sources of order in itsélé (mpartial spectator, con-
science), the law-giving role of practical reasorvictue, it must have patterns
for its measure of justice. Such patterns are erotie hand knowledge, the for-
mal and legal order, and on the other the freeespshared tradition, religion,
and social communities (family, free associati@rs] the Church). Our consid-
erations have come to their point of departure.ne& come back to the impor-
tant role of the mediating structures. They areyserepeat, the essential milieus
that support the patterns of good.

CONCLUSION

We have discussed the relationship between theeawss of injustice — es-
pecially present in the post-totalitarian societyard the sense of justice. We
indicated the sources of this awareness of injgstied mechanisms that help
this natural sense of justice function properlyeTiatural sense of justice is
founded on a belief that evil should be punished, good should be rewarded.
We do not mean an ideal situation in which thiscpss of necessity is present
because then we would return to the idea of a giectammunity. The point is to
ensure due procedures that help sanction thatah@emse of justice.

!5 The context of natural sociability of which we #aking here refers us to the modern social cotgrat
is worth recalling here the so-called social fegdinAccording to Rousseau, they were supposed tinée
foundations of social collaboration determined by $overeign. The idea of a social contract builtagional-
istic beliefs, with its dominating scientific reasdo a political appropriation of society andiitsapacity. This
time the point is to make them subject-oriented @&gboliticise. At the grounds of excessive padbition of
society is a belief that it is defenceless andlbsfp and that it is possible to build a betteietgdy way of
the improvement of its institutions. Thus societynginced of its defencelessness and helplessnasespits
fate in the hands of political institutions. Eacbldem becomes a political question for speciatistdeal with.
Such was the starting point for the socialist ecapavith its short- and long-term planning, with itslated
statistics and the magic of unfounded numberss Warth adding here that politicisation (rationatien) of
social life is dangerous in any community. It malget on the form of e.g. political correctness. ($@eRousseau,
O umowie spotecznBjhe Social Contract], transl. by M. Starzewskis@®eum, Warszawa 2002, p. 219).
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We have assumed that such areas in which the skjustice is strengthened is
the area of the freedom of speech, in which alinegltiblic opinion may develop,
where social mediating structures function (ingths essential for the survival of
society, such as family, free associations, andrtéeepress). The area of the free-
dom of speech from which the state hegemony hdslrgitvn (the time of monolo-
gism) should encourage us to participate in the semiety of dialogue.

Another challenge for the inhabitant of a postitztaan state is the new un-
derstanding of the rules of the free-market econamg work as its essential
part. A citizen that has been treated unfairly aagarped perception of the new
reality as a possibility to take revenge, to refmythe years of humiliation. He
does not understand the new mechanism and livas iimmature revolt. It is
difficult for him to take rid of his awareness tietclass struggle, according to
which one should close ranks, and form pressurepgragainst the state (in fact,
most often against other groups of society).

Eventually, we have described that equality campdreeived in such a way
that in combination with the sense of justice defed this experience. We mean
especially so-called materialistic egalitarianisamwhich each citizen accom-
plishes a similar social status. Thus understoaditaganism — not as equality
before the law — makes the citizens address thams to the state and demand
from it a distribution of incomes that would makedual for all of them. Injus-
tice returns in a new political system under a riesn. Freedom of man takes
place between the (punished) guilt and (rewardeat)tnOnly a society in which
this natural sense of justice is not artificiallyvarted has grown to freedom.
Justice, just like freedom, manifests itself aseffort that is worth making to
accomplish the intended goal. Its achievement d#gpen commitment and risk.
This, in turn, is reasonable when accompanied Wwarg and punishment.



