Teka Kom. Politol. i Stos. Mizynar. — OL PAN, 2006, 1, 67-80

RELATIONS BETWEEN POLITICS AND RELIGION
AS A CHALLENGE TO POLITICAL SCIENTISTS

Maria Marczewska-Rytko

Division of Political Movements, Maria Curie-Sklogska University
pl. Litewski 3, 20-080 Lublin, Poland
e-mail: bemak@sokrates.umcs.lublin.pl

Summary. The aim of the paper is to show the complexity al as significance of research into
the relations between politics and religion. Theegras divided into three parts. Part One shows
examples of interrelations between politics andyi@h over the centuries, emphasizes the legiti-
mating character of religion from the standpointioé authority and leadership. Part Two is de-
voted to the importance of the religious factopaiitical science research. It discusses the reason
for a comparatively little interest in the religodactor (largely in the aftermath of the French
Enlightenment) and presents selected opinions dfi@rh scholars demanding restoration of the
rightful position of this factor in political scier research. Part Three distinguishes several-essen
tial areas of the political scientist’s interesincerning relations between politics and religion.
These include inter alia the problem of the cultuetigious level and the search for the place of
religion in an integrated Europe; the growing intpace of the movements and parties that pro-
fess religious fundamentalism in the ideologicdiese, especially Muslim fundamentalism; the
area of relations between State and Church botheifarmal-legal and practical dimensions; the
area of mutual relations between religion and deawyc

Key words: politics, religion, political science, fundamergah, legitimation, democracy, state

People wish to have the ultimate reality just likey themselves are, even if it assumes
the form of a capricious tyrant because in the horsaciety children need parental
assistance and guidance whereas adults need a guitlevhom they are not bound
by kinship but by bonds of trust in the higher wiadand stronger will of the leader.

Arnold Toynbee

Morality, ethics and religion are ways of exercgsioontrol, which enable the desire
for love to triumph over greed in the perverse aarheart.

Daisaku lkeda
INTRODUCTORY REMARKS
The purpose of the present article is to show bmthcomplexity and import

of reserarch into relations between politics ardgjitn. At the same time it is
also a reflection on the problems faced by contearyopolitical science and
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political scientists who take up scholarly inveatigns. | am convinced that to
start research into relations between politicsratidion is a considerable challenge
to political scientists, which, as | shall seekstow in this paper, they take on
with obviously different effects. The paper is died into three parts. Part One
presents examples of interconnections betweenigml#nd religion over the
centuries, emphasizing the legitimating characteeligion from the standpoint
of the authority and leadership. Part Two discusisessignificance of the reli-
gious factor in political science research (reagons comparatively little inter-
est in the religious factor are given and seleogdions of eminent scholars are
guoted, who demand that proper standing be restor¢ais factor in political
science inquiry). Part Three distinguishes severatial areas, which are of
interest to the political scientist dealing withatens between politics and religion.
As a formality, we shall refer to the two title @apts, which, we might add, are
of paramount importance to political science adigjias investigations. These
are politics and religion. In the classic definitiof politics formulated by Aris-
totle, it is the art of ruling the statdt requires knowledge, competence, and
psychological predispositions. Its goal is the canngood. To refer to the re-
flections of another classic, Max Weber, we cantbay politics means striving
to take part in power or influence the divisionpofwver both between states and
groups of people in a given statén this way two dimensions of politics are
emphasized: internal (domestic/national) and egtginternational). At present,
attention should be also drawn to the issue ofiogls of national states with
international organizations, and relations betwd#®se organizations and also
within them. In the Church’s social teaching, poitappears as prudent actions
for the common good.

Religion tends to be treated as a specific catiaodf features vested in its
historical forms. It is therefore assumed thatvidlial religions arose at speci-
fied periods and have their own histories. Accagdio Mircea Eliade, we deal
with manifestations of theacrum throughout history and with the ways man
contacted with it. This idea is rendered by thdofeing words: , Through the
experience of theacrum,the human mind grasped the difference between that
which manifests itself as real, powerful, rich dallil of meaning and that which
is devoid of these qualities: a chaotic and dangeflow of things, the stream of
their accidental and senseless occurrences anppeiseances®.In another in-

! See more: AristotlePolityka (Politics), transl. and edited by L. Piotrowicz, Warsaw 2002.

2 See: M. WebeRolityka jako zawdd i powotan(Politik als Beruf Krakéw 1998; M. WebefGo-
spodarka i spoteczstwo. Zarys socjologii rozumigjej (Wirtschaft und Gesellschaft. Grundriss der
Verstehenden Soziologidransl. by D. Lachowska, Warsaw 2002, pp. 392,-3%2-456, 1032—
1034. Compare for example: K. Minoguplityka, (Politics) transl. by M. Tabin, Warsaw 1997;
T. Clancy,Polityka (Politics) transl. by T. Hornowski, Pozaihd 999; Metafory polityki(Political
metaphorsjed.) B. Kaczmarek, vol. 1, Warsaw 2001, vol. 2, ¥dar 2003.

3 M. Eliade,Historia wierzé i idei religijnych(transl. fromHistoire des croyances et des idees
religieusey, vol. 1, Warsaw 1988, p. 1.
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terpretation religion is treated as a significaagment of the social system. For
that reason it cannot be understood in isolatiomfsociety. Religion is pointed
to as an important factor in solving crisis sitaat and in defense against the
conditions of chaos, anomy or alienation. In theotbgical interpretation relig-
ion is a divine phenomenon, it is the revelatiorthe Absolute or the human
answer to manifestations of divinity. The definitiof religion here has a norma-
tive character.

It should be observed that politics as such beldaghe sphere of the pro-
fane, whereas religion to the sphere of the sadrbid. does not mean that the
two spheres are absolutely separated from each. @nethe contrary, through-
out history there have been many examples of nigtlmndings between the two
spheres but also overlapping. Formally, the sejparaif state and religious
communities, most often identified with the indtiiben of Church, is found in the
European states. We should remember that for dest@od was regarded as
the source of authority — a vital pillar of pow&his allowed inter alia John of
Salisbury to claim that ,the prince is public auibpand some kind of likeness
of the divine majesty on earth. (...) For all awity comes from God (...).
Therefore, he who resists the authority resistsaitangement of God” This
matches the words of St. Paul: ,(...) For thereasauthority but from God; and
the authorities which now are, have been set iim gh@ce by God. Therefore he
who sets himself against the authority resistsattiangement of God, and they
who resist will bring condemnation on themselve$tiis applies to a greater or
lesser extent to different cultures and religiofise basic principle determining
the functioning of social order was the principletlee divine nature of state
authority and thereby the divine nature of the nutkeveloped to the highest
degree in the Ancient East. ,The ruler is eitheyod himself,” as Henryk Ol-
szewski and Maria Zmierczak observe (one of margidentally — with many
members of the pantheon, the possibilities of cimgothe patron-father were
aplenty) ,or is a son or a relative of god, or,l@lmot being either, he neverthe-
less acts in contact with them, as an intermediatween gods and his subjects.
He is never an ordinary mortd'This position of the ruler in the earthly order
determines his characteristics and functions pexadr For example, in the first
place the ruler takes care of the interest andperity of his people, makes sure
no harm is done to them, and strives for theiruefiice. In this way, in relation
to his subjects the ruler appears as the hightpriesistance against whom is
seen as resistance against Gods. As Jan Baszkiemdo#ains ,in [ancient]
Egypt, the pharaoh was a god (a son of God RdiMhg Horus), and in Meso-

4 John of SalisburyPolycraticus[in:] Historia idei politycznych. Wybor tekstéistory of
political ideas. Selected textspl. 1, Warsaw 2000, p. 169.

® Biblia Swieta (Holy Bible), Warsaw 1961, p. 170.

5 H. Olszewski, M. Zmierczakistoria doktryn politycznych i prawnydtistory of political
and legal doctrinesRozna 1993, p. 17.
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potamia the rulers were only ‘great men’, interragds between gods and peo-
ple, ‘the shadows of god’ (the other people arestiedows of the king). For the
Jews the ruler was only the God’s chosen, his atdopon™ And Baszkiewicz

continues:

Emperor Aurelian (270-275 AD) adopted the royal pdaken over from the Persian models.
As early as the first century AD the emperor wasitied as divine but only after his death (hence
the famous words of the dying emperor VespasiamsiAlthink | am becoming a god¥ge puto,
deus fig. Attempts by Caligula and Domitian to grant aikévstatus to the living ruler failed, but
later the emperor gradually became a living godgmeon earthdeus praesenspnder Aurelian,
the idea of the empire’s unity (one god, one empavas expressed in propagating the solar cult:
the world is ruled by the invincible Sun, while tamperor is its emanation on edfth.

In the traditional Indian model, the whole sociatigolitical order, and con-
sequently its legitimacy, relates to the religispbere.

The seventeenth century started the process ofoarad the exercise of
power based on authority. New liberation concegtiappeared, which shifted
the focus on the people, the principles and rubssnig been contained in the
constitutions. These transformations had a sigamtiempact on legitimacy un-
derstood as appeal to the religious factor. We Ishoemember that the main
elements of religion comprise religious doctringe(ivhole of dogmas explain-
ing the questions related to the existence of gubdeities, man, the world, and
the problems of life and death), cult (a set oivit@s originating from religious
reasons, the purpose of which is to express theshiprof a deity, reproduce
myths or unite with the absolute), and religiougamization (a more or less
loose organizational structure). From the pointiefv of legitimation problems,
an important role is played by the religious culinbined with selected elements
of the religious doctrine. In his considerationg, Bon adduces religious feel-
ings, which cover such features as the worshiphefsupreme being, fear of his
power, total obedience, unquestionable acceptahdegmas and endeavors to
spread them, and hostility shown to those who dorecognize the revealed
truths® According to Le Bon, the above mentioned featsresuld be subsumed
under religious feelings, regardless of whethey tiqgply to God, a deity, a hero
or an idea. He winds up his discussion with thechgion that ,the crowd needs
religion. For any views, whether they concern jpdit social or religious ques-
tions, will be accepted by the crowd only when thél have the form of relig-
ion, owing to which they will be indisputablé&”.

7 J. BaszkiewiczPowszechna historia ustrojéw pstwowych(World history of state political
systems)Gdaisk 1998, p. 10.

8 |bidem,p. 41.

9 G. Le Bon,Psychologia ttumiPsychologie des foulg3Narsaw 1986, p. 87.
19 |bidem,p. 90.
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THE RELIGIOUS FACTOR IN POLITICAL SCIENCE RESEARCH

In the contemporary world we notice the growingnffigance of interrela-
tions between religion and politics and the netgssien of the political scien-
tist relating to them. Meanwhile, the problems oferrelationships between
religion and politics are either the object of istigations by religious studies
scholars or are on the periphery of interest oftipal science. Yet the latter has
specific instruments, for example a conceptuatpafose instruments allow us
to look anew at the emerging problems. We might thdd those aspects should
be emphasized that must necessarily evade thecimmpdoy a religious studies
expert or a sociologist. This remark pertains Hottthe domestic and interna-
tional sphere. It should be stated at the samettiatethe religious factor has not
(at least so far) played a considerable role intipal science investigations.
This situation appears to be changing under thadtngf complex reality. Let us
point out two phenomena as examples: the problerth@fcultural-religious
level and the search for the position of religionain integrating Europe, for
instance in connection with debates on the Treatal#tishing the European
Constitution, or the growing importance of moveisesnd parties appealing to
religious fundamentalism on the ideological lexabpve all to Muslim funda-
mentalism. The existing state of affairs in poditiscience investigations is spe-
cial in that in one form or another, religion haserted an influence and still
does, on the scope of matters related to powerleadkership; what is more,
even in the systems renouncing religion as su&hspinere of religion has been
taken over by the sphere of politics.

It appears that explanations should be sought enrésults of the French
Enlightenment. The eighteenth and nineteenth ciesturent down in history as
the period of emergence of new trends in thinkiftgey led on the one hand to
the cult of reason (rationalism), and on the otbefiascination with experience
(empiricism). It should be observed that underlying propagated vision was
the conviction about the salvation of the worldrtk&to new inventions and
discoveries. There was a widespread belief thattimreankind entered the pe-
riod of progress and happiness. A new trend ofkthgnemerged, called scien-
tism, which advocated the cult of science undedsinaa special way, i.e. science
reduced to disciplines of natural science. Philb&ab considerations, however,
were rejected. Religion as such was rejected. # pexceived as ,a basically
primitive form of explaining phenomena in the wor{d.) as false, because inef-
ficient technology: a religious zealot prays to Gustead of calling a doctor?,
The assumptions characteristic of this manner wikihg can be reduced to

1 For example: M. Marczewska-Rytk&ytualizm politycznyPolitical ritualism),,Zeszyty
Politologiczne” 2002, no. 4, pp. 120-129.
12 3.M. Bochéski, Religia. Dzieta zebringReligion. Collected works)ol. 6, Krakéw 1995, p. 12.
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several pointé‘?‘ First, it was concluded that science itself hasriments neces-
sary for cognizing and improving the world. Secomdience and technology
were expected to create a better world and make m@e noble and happy.
Third, freed from a priori assumptions and dognsagence would be based on
observation and direct experience. Fourth, religifaith was rejected as adduc-
ing a priori dogmas, and the matter and universe wexognized as everlasting.

Alfred N. Whitehead believed that scientific disedes led to formulating
philosophical questions, which were tackled bygieh in a different way*
When confronted with facts, religion is not ablaeduce either moral evil in the
world or pain and sufferin§. Nevertheless, it is religion that contributes to d
rect human experience. This consists, namely, ¢ogmizing the fact that our
existence goes beyond the mere sequence of base @Gansequently, it is not
surprising that scientists call for restoring theger standing of the religious
factor in political science inquiries.

In his bookThe Clash of Civilizations and the Remaking ofWweald Order,
Samuel P. Huntington raises the problem of religggna significant factor in
international relations in the process of remakheyworld order. He proposes a
thesis that during the post-cold war period, celtand cultural identity are the
main determinants of peace and conflict in the evorider:® According to this
thinker, the universalistic aspirations of Westeivilization intensify conflicts
with other civilizations. Religion appears heretlas basic determinant of civili-
zation. Therefore, it should be observed that sietbrminants as ideologies or
economic potential are losing their importance @sgared with cultural differ-
ences that are derivative of religious divisions.

Another scholar, Roger Scruton, even claims thattidgton’s main thesis
was no more credible earlier than it is nBithe fundamental question, which
Scruton asks, relates to the essence of Westeltization, i.e. a vision of both
the society and political order. With the systenvalfies upon which the West is
based being contested, Scruton says that if theteiesivilization has only
freedom to offer, then it is doomed to self-dedinrc Moreover, waiving free-
dom about in the face of religious prohibitionaisact of aggression and runs the
risk of retaliations on the part of those whosigials feelings are offendéed.

13 Compare: W.W. BojarskiNauka a wiara wczoraj i d¢i (Science and faith today and yes-
terday),0Olsztyn 1990, pp. 16-17.

14 3. Zycinski, Wprowadzenig¢Introduction)[in:] A.N. Whitehead Religia w tworzeni§Relig-
ion in the Making, transl. by A. Szostkiewicz, Krakéw 1997, p. 20.

15 A.N. Whiteheadop. cit, p. 56.

18 5.P. HuntingtonZderzenie cywilizacji i nowy ksztalt taswiatowego(The Clash of Civili-
zations and the Remaking of the World Oydeansl. by H. Jankowska, Warsaw 1998, p. 14.

1" R. ScrutonZachéd i cata reszta. Globalizacja a za¢gnia terrorystyczn¢The West and
the Rest: Globalization and the Terrorist Thieatansl. by T. Bier, Pozna 2003, p. 7.

18 Ibidem p. 8.
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In their bookBringing Religion into International Relationdonathan Fox
and Shmuel Sandler deplore the fact that the eeligfactor remains on the pe-
riphery of instruments used by scholars to anabyz@ describe the world on a
global scalé® They stress that their intention is by no meanseface other
factors with the religious one but only to givet# rightful position. They ac-
count for the existing situation in scholarly sesli especially on international
relations, by the fact that the main theories anos¢he Western countries,
where, necessarily, the religious factor did nay@ significant role.

The explanation for the existing state of affairgpreposed by Fox and
Sandler — should be broadened and it should be a&sigad that in the Central
and Eastern European countries this was a polittwaice, which translated onto
the other levels of man’s functioning, including tecientific level. The authors
in question claim that the situation changed atiter destruction of the WTC
twin towers in the United States in 2001. Sincd thament as it were, it be-
came necessary to reassess the significance oéltgmus factor and its use in
the studies on the global system.

THE SPHERES OF THE POLITICAL SCIENTIST'S INTEREST
IN RELATIONS BETWEEN POLITICS AND RELIGION

It should be observed that scholars are most istiedlein the sphere of rela-
tions between State and Church, both in the fotegd} and practical dimen-
sions concerning Poland and other countries. Thegemany publications on
this subject® Worth noting are also studies on ideological-pitcurrents that
emphasize religious themes. First of all the CiatisDemocratic trend but not
only?! The problem of relations between politics andgieti was highlighted in

193 Fox, S. SandleBringing Religion into International Relationdew York 2004.

20 Note several titles, inter alia excerpts from Rav.Zwolinski's book Paristwo a Europa
(State and Europé&)/arsaw 2001; also excerpts from a study by Z. @séli Katolicyzm, cztowiek
i polityka. Przeszi&’ i terazniejsza¢ (Catholicism, man, and politics. The past and tresgnt),
Lublin 2002; J. KrukowskiKosciét i paistwo. Podstawy relacji prawnycfChurch and State.
Grounds of legal relationgublin 2000; P. BoreckiKoncepcje stosunkéw gdizy pastwem a zwiiz-
kami wyznaniowymi w projektach i postulatach konsgjtych (Conceptions of relations between
State and denominational associations in the cmisthal drafts and postulates)yarsaw
2002; Z. Zielhiski, Kosciét w kregu rzeczywisti politycznej(Church in the sphere of political
reality), Lublin 2003; Spoteczéstwo, paistwo, Kaciot (Society, State, Church)1945-2000),
(eds) A. Kawecki, K. Kowalczyk, A. Kubaj, Szczedf00.

21 For example: J. Majka\eziowe problemy katolickiej nauki spotecz(iégy problems of Catho-
lic social teaching)Rome — Warsaw 1990; J. Stefanowi€Chrze&cijariska demokracjgChristian
Democracy),Warsaw 1963; J. Stefanowicghrzecijariska demokracja: inspiracja, doktryna,
polityka (Christian Democracy: inspiration, doctrine, ardities), Warsaw 1991; H. Przybylski,
H. Przybyta, Katolicka nauka spoteczna a ruch chi@@risko-demokratycznyCatholic social
teaching and the Christian-Democratic movemeiigtowice 1996; C. Strzeszewskatolicka
nauka spoteczna(Catholic social teaching)lLublin 1994; Chrzgcijaiiska demokracja we
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the titles of several scholarly studi@sSocio-religious problems in international
relations are also the subject matter of many esidiln this area we should
also note studies concerning Europe and Européegration®

There is an equally great interest in the problesieting to religious funda-
mentalism. This is not surprising because religioumslamentalism and extrem-
ism and their relations to the sphere of politics probably the most urgent
world problems at the close of the twentieth aredliginning of the twenty-first
centuries. This problem actually became the foduattention in the world in
connection with the tragic events in the USA in 200ne of the most eminent
experts on fundamentalism, Bassam Tibi, propogbess that the conflict be-
tween civilizations turns into a struggle betwedifecent varieties of religious
fundamentalism — we must emphasize here that sve is not the struggle be-
tween religions at aff Religious fundamentalism creates a political guojuhy
while religious extremism should be defined, in bglief, as a peculiar expres-
sion of fundamentalist political philosophy. Bass@ihi cautions against arbi-
trarily applying the notion of fundamentalism tooging religiousness or to
extremism. It should be stressed, however, thaddmentalism is a far broader
phenomenon than extremism but it is by spreadisgraiues that it produces
extremisnt? Tibi holds a legitimate belief that fundamentaligself has little in

wspotczesnyrmwiecie (Christian Democracy in the present-day wollells) K. Krzywicka, E. OI-
szewski, Lublin 1999Religia chrzécijasiska a idee polityczn€Christian religion and political
ideas),(ed.) B. Grott, Krakow 199&eligia i Kasciot rzymskokatolicki w polskiej flypolitycznej
(Religion and Roman Catholic Church in Polish polittbaught), (ed.) J. Jachymek, Lublin 1995.

22 CcompareReligia i polityka(Religion and politics), (ed.) B. Grott, Krakéw ZD(K. Banek,
Religia a polityka w starytnej Grecji. Od epoki mykskiej do Aleksandra Macedskiego(Re-
ligion and politics in ancient Greece. From the Eilyean Age to Alexander the Gredfyakow
1985; Rev. A. Zwoliski, Katolik i polityka(The Catholic and politicsKrakéw 1999; P. Michel,
Polityka i religia. Wielka przemian@Politique et religon. La Grande Mutatiptransl. by B. Czarnom-
ska, Krakéw 2000.

2 For example, a collection of studiesoblemy spoteczno-religijn@viata na progu trzeciego
tysigclecia (Social-religious problems in the world at the dobthe third millennium), Warsaw —
Krynica Morska 2002Religia i kultura w globalizujcym s¢ swiecie (Religion and culture in the
globalizing world), (eds) M. Kempny, G. Woroniecka, Krakéw 1999; S.afiewicz,Potega
ksiegi i miecza prawdy. Religia, cywilizacja i kulturslamu w Afryce Zachodni€Jhe power of
the book and the sword of truth. Islamic religicrilization and culture in West Africa)Varsaw 1994.

% For example: J.H.H. WeileGhrzécijasiska Europa. Konstytucyjny imperializm czy wielo-
kulturowgi¢? (A Christian Europgtransl. by W. Michera, Pozn&003; Teologia w jednoczonej
Europie (Theology in a united Europé®d.) Rev. S. Rabiej, Opole 20(Regligia — tadsama¢ —
Europa (Religion — identity — Europegdited and compiled by P. Mazurkiewicz, S. Siski,
Wroctaw — Warsaw — Krakéw 200Religion in a Changing Europe. Between Pluralism and
Fundamentalism. Selected Probleffes].) M. Marczewska-Rytko, Lublin 2003.

% B, Tibi, Fundamentalizm religijnyReligious Fundamentalisnjansl. by J. Danecki, War-
saw 1997, p. 16. Compare also the theses of Bas#aiis ext book,The Challenge of Funda-
mentalism. Political Islam and the New World Disord&erkeley — Los Angeles — London 1998.

2 Compare: M. Marczewska-Rytk&kstremizm hinduski jako wyzwanie dla indyjskiege sys
temu demokratycznegdlindu extremism as a challenge to the Indian deatw system) [in:]
Doktryny i ruchy wspoiczesnego ekstremizmu poliggar{Doctrines and movements of the
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common with the revival of religiousness but rajlas we should assume, it is
an attempt to use religious legitimation in ordersblve earthly problems, to
mobilize members of a given community, and to lagite political authority.

Hubertus Mynarek rightly observes that ,religiousmdamentalism is the
most powerful and at the same time most attraatigelogy, one that rouses the
masses most, which is why any dictator will alwagsk to set some religion or
faith to work for his own goals’” And then, showing the sources of religious
fundamentalism, he says with insight that man ,wahe absolute truth, perfect
happiness. But it is just as true as certain thastunable to get to know them.
This insurmountable gap between infinite desirewitithgness on the one hand
and finite possibilities on the other, between tit@pian paradise ideal and its
realizations, which get us back to earth time &ftee because they are continu-
ally far behind it, is taken advantage of by angdamentalism? It is, there-
fore, obviously necessary to examine the problefurdamentalism in the con-
text of social and political visions. At this powe should acknowledge Marek
Szulakiewicz’s initiative to collect in one voluntiee inquiries of philosophers,
religious study experts and especially politicaiestists trying to explore the
complexities of fundamentalisfi.In this way an interdisciplinary work was
compiled, showing the complexity of the phenomenon.

The interrelationships between religion and pdiitic the version of funda-
mentalism are demonstrated by its constitutiveufest Many authors try to
cope with this task more or less successfillMy proposal consists in showing
six crucial features that allow us to speak ofgielis fundamentalisri.First, it
criticizes the ruling elites for the departure froine principles of law and reli-
gious order. It sees the roots of all evil in almamdg the fundamentals of faith
and in adopting principles belonging to alien cudgiand civilizations. Second,
the idea of return to religion, a religious revival treated as a remedy for all
evil in the world. Thus, the appeal to traditiordats sources largely consists in
reinterpreting them, adjusting to the demands oitemporary problems, con-

contemporary political extremism) (ed.) E. Olszeiwskiblin 2004, pp. 253—-267; D. Dudaer-

roryzm islamskilslamic terrorism)Krakéw 2002;Islam a terroryzn{Islam and terrorism)ed.)

A. Parzymies, Warsaw 200&lam aswiat (Islam and the world)eds) R. Backer, S. Kitab, Taru
2003.

27 H. Mynarek,Zakaz mylenia. Fundamentalizm w chrgjasistwie i islamie(Denkverbot.
Fundamentalismus in Christentum und Isjdransl. by S. Lisiecka, Gdynia 1996 33.

2 |bidem p. 34.

2 Fundamentalizm i kultur§Fundamentalism and culture@d.) M. Szulakiewicz, Torfi2005.

30 For example Rev. Bishop John Joseph in his afficledlamentalizm religijny a problem na-
ruszania spotecznej harmor(iReligious fundamentalism and the problem of imggment upon
social harmony)in:] http://www.misin.pl/biblioteka/fundam.html;lso Archbishop JZycinski,
Na Zachéd od domu niewdliVest of the house of captivitypozna 1997, pp. 159-176.

31 M. Marczewska-RytkoFundamentalizm religiiny: dylematy terminologiczmetodologiczne
(Religious fundamentalism: terminological and mellogical dilemmasjin:] Fundamentalizm
i kultury (Fundamentalism and cultures), pp. 45—60.
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flicts, and tasks. Most often this means referdandbe Holy Book as the source
of absolute truth. Third, advocates of fundamesalappear as those who know
the plans of the Absolute, have the monopoly oftthn and ways of remedying
the situation. Fourth, all others are treated a&svées. Fifth, the principles char-
acteristic of the religious order are extended atber spheres of man’s func-
tioning: economic or political. Moreover, it is @e that the life of the individual
and the social systems he creates are suborditmtetigious commands. The
authority and the legal system derive their legiim from the religious order,
recognizing its supremacy. Sixth, fundamentalisrhighly active in the social
and political arena, striving to abolish the essdiadd social order and replace it
with a new one. The use of violence is justifiednople ends and, as for exam-
ple Peter Partner observes, the idea of holy waotscharacteristic of the Is-
lamic religion only*?

The basic feature of fundamentalisms is certainlyaiempt to be confined
within the developed sets of values, thereby makiiregdialogue between indi-
vidual civilizations and cultures difficuff. Moreover, fundamentalism is a chal-
lenge to the secular state, to its aspirationsdémelopment and modernization.
Religious fundamentalism appears to generate alipeqolitical philosophy,
which admits of the use of extremist methods tolémgnt it and, for that rea-
son above all, it cannot escape the political $iges attention. Contrary to
widespread beliefs, however, it is not basicallfti-evodern (The Taliban
movement is an exception hefé)Generally, its advocates are against some
consequences resulting from modernization processpscially those related to
the lifestyle or ways of dressing. They themselbesyever, use many achieve-
ments of modernity, particularly in the field offémmation transmission tech-
nologies or military ones. We should also stress filindamentalism is not syn-
onymous with nationalism, orthodoxy, or traditideal. Nationalism (or nation-
alist fundamentalism) does not appeal to religiothe first place, it is based on
a concrete nation, and challenges the right of remotommunity to self-

32 p. PartnerWojownicy BogasSwiete wojny chrzéijasistwa i islamu (God of Battles. Holy
Wars of Christianity and Islajransl. by J. Koztowski, Warsaw 2000.

%3 In the context of the issues discussed in thel dtdlective studyFundamentalizm i kultury
... worth noting are the articles by: E. Sakowi€aolickie tradycjonalistyczne Bractwivietego
Piusa X wobec ekumenizmu i dialoguamireligijnego(The catholic traditionalist Brotherhood of
Saint Pius X vis-a-vis ecumenism and interreligiadialog) Rev. J. Rbinski, Integryzm i trady-
cjonalizm posoborowych kontestatorowskiota rzymskokatolickiego u schytku XX wieln-
tegrism and traditionalism of the post-Council digers from Roman Catholic Church at the close
of the 28" century) Rev. Z. Kunicki,Fundamentalizm religiiny wobec liberalnych wyzw&eligious
fundamentalism vis-a-vis liberal challengek) Liedel, Fundamentalizm islamski w konfele
bezpieczéstwa m¢dzynarodowegdlslamic fundamentalism in the context of natiosaturity)
See also: M. Hann& dialogu cywilizaciji, czyli o potrzebie akceptowamiaych(On the dialog of
civilizations or the need to accept the othsedgcted and transl. by J. Zdanowski, Warsaw 2004.

34 Compare: A. RashidTalibowie. Wojujcy islam, ropa naftowa i fundamentalizmswd-
kowej Azji (The Taliban, Islam, Oil...) transl. by D. Chyfiska, A. Lipszyc, J. Rikowska,
Krakow 2002; J. Modrzejewska-tmiewska,Talibowie (The Taliban)Puttusk 2001.
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determination. This allows us, for example, toidmish religious and national-
ist fundamentalism in Isra&l.Also orthodoxy alone without being broadened
with additional elements does not allow us to spefakindamentalism. A fun-
damentalist element can act against the demoaatiar and strive to replace it
with natural law derived form the religious ordé/hat is necessary here is the
demand for extending the professed values ovewtiwe society and subordi-
nation of all spheres of life to religion. Thisakso the case with traditionalism.
Communalism in turn usually has one clearly defieedmy, against which it
acts. Religious fundamentalism, however, is charasd by the attitude of the
besieged fortress, where all those casting douliherpreached truths are per-
ceived as enemies. This also applies to one’s amunity. Only one estab-
lished way of interpretation (or as fundamentakstgild have it: exclusion from
interpretation) of the Holy Book is admissible, theok epitomizing the absolute
truth and its derivative principles of the sociatier. People can but obey un-
critically. The political scientist's investigatioof these issues appears to be
extremely important® For on the one hand it provides new variableslassic
political science research, while on the otheriitds a new look at the problems
that are on the periphery of political science irga. | emphasized the neces-
sity of conducting interdisciplinary research ihet publications’

Another problem of interest to the political sciehshould be the question of
mutual relations between religion and democracy. sMauld treat as passé all
those scientific conceptions according to whicligieh can function in the con-
temporary world only in the private sphere. It dddoe noted that the problem
in question appears to be gaining in importangee@ally when we are looking
towards societies dominated by great universaligigions, especially Islam,
but not only. The question therefore arises whetbkgion and democracy are
compatible within one social order. At least thgeeups of answers can be dis-
tinguished® According to one point of view, religion is incpatible with the
democratic order. Followers of another approachntaai that the democratic
system cannot exist without the substructure ogicel and, therefore, the latter
plays an important role in the social order. liss@s those needs of the mem-

%5 p. Paziski, Kapelusze i jarmutkiZydowski fundamentalizm religijny i nacjonalistyczny
(Hats and yarmulkes. Jewish religious and natishdlindamentalism)Znak” 1998, no. 514
(March).

36 See for example: S. Sawgki, Zjawisko sekularyzaciji i fundamentalizméw religijnyako
wyzwanie dla nauk polityczny¢fihe phenomenon of secularization and religiousl&umental-
isms as a challenge to political scieng8fudia Nauk Politycznych” 2004, no. 1, pp. 197-202

37 For example: M. Marczewska-RytkBylematy bada politologicznych w epoce wyziva
globalizacyjnych(Dilemmas of political science research at the afgglobalization challenges),
LStudia Nauk Politycznych” 2004, no. 1, pp. 45-58.

% M. Marczewska-RytkoReligia a demokracja — punkty sporu, punkty zg(Risligion and
democracy — points of contention, points of consaefport delivered at the conference titled
Demokracja w dobie globalizaciDemocracy at the age of globalizatioi)stitute of Political
Science and Jornalism, University of Silesia, Ust@?—24 September 2004 (in press).
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bers of society that are not part of responsibgitiulfilled by the state and its
institutions. The third approach: one cannot caosickly say whether religion
and democracy are generally incompatible or néihd the last approach most
acceptable. Individual religions, | believe, hawmdtional and dysfunctional
elements from the point of view of being able tageewith the democratic sys-
tem. This applies both to the assumptions of raligidoctrine, forms of wor-
ship, and religious organization. In Owen Chodwsckeflections, relations be-
tween democracy and religion can be reduced torakepsblems? The writer
clearly subscribes to the principles of the libafaiocratic order; nevertheless,
no political system is safe without a moral founatat Acknowledgment that the
liberal-democratic order is the most rational solutfor contemporary societies
does not safeguard us against all kinds of abusengpfrom all sides. Gaining
the loyalty of a society is directly linked withelguarantee of religious free-
doms and liberties carrying with them other libesti According to Chodwick,
democracy needs moralists, prophets and saintadiuin the role of philoso-
pher-kings since they are a disaster in this capdxit because without their
charisma and inspiration democracy grows mateticksid becomes stunté&d.
The problem of relation between religion and deraogiis a challenge to the
political scientist both in the dimension of natbstates, which have solved this
guestion in various ways, and in the dimensionndividual civilizational cir-
cles. On the one hand, therefore, religion can umie the principles of the
democratic system, while on the other — to a camailge part of the world —
democracy is an attack on social systems baseeligious principles’

3% 0. Chodwick Demokracja a religigDemocracy and religionjin:] Europa i spoteczistwo
obywatelskie. Rozmowy w Castel Gand¢Eorope and civic society. Conversations in Castel
Gandolfo),ed. and foreword by K. Michalski, Warsaw 1994, 9.1

40 |bidem,p. 143.

1 Here are some of the publications: Rev. P. Mazwikig Kosciét i demokracjaChurch and
democracy)Warsaw 2001; J. GowirKosciét w czasach wolnigi 1989—-1999Church at the time
of freedom ...)Krakéw 1999; A. BesancorGhrzecijasistwo i demokracjgChretiente et democ-
ratie) [in:] Konstytucjonalizm. Demokracja. Woli@go(Constitutionalism. Democracy. Freedom)
selected by PSpiewak, Warsaw 1996ip. 222—228; F. ChampioReligia obywatelska: angielski
wyjqtek (Civic religion: the English exception) ,KultureSpoteczastwo” 2003, no. 4, pp. 115-129;
P. Woroniecki,Demokracja jako zasadaycia politycznego w katolickiej iy spotecznej w
Polsce(Democracy as a principle of political life in Catiz social teaching]in:] Idea demokracji
w polskiej tradycji intelektualngjThe idea of democracy in Polish intellectual ttiad) (eds)
B. Fijatkowska, P. Woroniecki, Olsztyn 1995, pp—29; Neutralng¢ swiatopoghdowa paistwa
(Worldview neutrality of the stateled.) E. Nowicka-Wtodarczyk, Krakéw 1998; R. Graczyk
Polski Kaciét, polska demokracjéPolish Church, Polish democracirakéw 1999; J. Maria
ski, Religia i Kgiciot w spoteczéstwie pluralistycznym. Polska lat dzieddziesiitych (Religion
and Church in the pluralist society. Poland of thHaelies), Lublin 1993; Islam a demokracja
(Islam and democracyfed.) A. Mrozek-Dumanowska, Warsaw 1999.



RELATIONS BETWEEN POLITICS AND RELIGION ... 79

* * %

It should be emphasized that the relations betwpeditics and religion are
largely manifested in the present day in the grdatportance of religious fun-
damentalism and in the growing significance ofrilegious factor in the global-
izing world. From the standpoint of the complexatythe subject matter under
investigation and the reliability of the studiesidacted, religious study experts,
sociologists or political scientists themselvesldduave much to say here. As
can be easily observed, religious fundamentalisim,eikample, assumes the
form of political philosophy and the proposed melhmf activity are trans-
formed into the methods of political struggle. histway, religious fundamental-
ism challenging the foundations and functioninghef social and political order
cannot leave the political scientist indifferentttee consequences of such ac-
tions. This is also the case with the other aforgioeed spheres of contempo-
rary relations between politics and religion. FrBoland’s standpoint, problems
with Muslim fundamentalism remain a somewhat exisste but already other
forms of fundamentalism are no strangers to us.edmblish circumstances,
what turns out to be important are the problemssaoig religion in the sphere of
politics, above all in its legitimating functionefaps Zbigniew Stachowski's
conclusions that ,Poland is a special Europear oshe state where religious
legitimation is still an essential and even necgssandition for exercising
authority”42 should be treated as the starting tpfainin-depth political science
research into the relations of politics vis-a-wigion in Poland. It should be
stressed that the numbers of publications on tligest have recently been
growing rapidly. Their thoroughness and at the same the inquiring abilities of
scholars are obviously varied. | would like to gqueéveral titles because, | believe,
they show the directions of the authors’ investaya of the subject mattef’

42 7. StachowskiDwa wymiary religijngci (Two dimensions of religiousnesszlowiek i
Spoteczéstwo” 2004, vol. XXIll, p. 72.

43| will only name reports delivered at two conferes | recently attended: the conference
held at the Institute of Political Science, PedagmgJniversity in Krakéw on 18-19 May 2006,
proceedings published in the boglodel przywodztwéModel of leadership)ed.) A.K. Piasecki,
Krakéw 2006, and the conference held at the Colfaglivitas in Warsaw on 26-28 May 2006.
These are for example the following reports: K. é&tak-lgnatowicz,Przywoédca nie tylko
duchowy, czyli problem z ojcem Rydzyk{@&t just a spiritual leader or the problem withttrer
Rydzyk) D. Goéra-Szopiski, Strategiczny problem integryzmu. Przypadek Radiayjda(The
strategic problem of integrism. The case of Radioyjay J. SieradzanCharyzma i szalestwo w
dziatalngici niektorych przywddcdw ruchdw religijny¢@harisma and madness in the activities of
some leaders of religious movementd) SzczerbakPrzywddztwo w organizacjach religijnych
(Leadership in religious organizationsNew Christian RightsB. Jagieto Przywddztwo religijne
czy polityczne? Analiza problemu na przyktadzie ampch pastw muzutmaskich (Religious or
political leadership? The analysis of the probletaneplified by selected Muslim stated). Liedel,
Osama Bin Laden — charyzmatyczny przywodca czy $ymba charismatic leader or symbol)
D. Gora-Szopiski, Przywddztwo bez wysitku. Polityczna skuteéziitadia Maryja(Leadership
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The problem of the position of religion and quessiof religious freedoms in
the European Union appear to be just as imporfdrd.interest of the scholars
seems to correspond here with the independentlginggublic discussion. It
appears that the problem of religious freedom heoime part of the broader
context of reflections on freedom as such and atstime time the emerging
attempts to contest it. In the present paper ISedwn several crucial questions;
they by no means exhaust the complexity of thelprob*

RELACJE MIEDZY POLITYKA | RELIGIA JAKO WYZWANIE DLA POLITOLOGOW

Streszczenie Celem artykutu jest ukazanie zemacici a zarazem wagi bafiaad relacjami ne-
dzy polityka i religia. Artykut zostat podzielony na trzy ei. W pierwszej z nich wskazano na
przyklady wzajemnych powitah miedzy polityka i religia na przestrzeni wiekéw, podkieno
legitymizacyjny charakter religii z punktu widzenidadzy i przywodztwa. G#¢ druga jest po-
swiecona znaczeniu czynnika religijnego w badaniachtqobicznych. Wskazano przyczyny
stosunkowo niediego zainteresowania czynnikiem religijnym (wzdumierze pokitosie @viece-
nia francuskiego) oraz przytoczono wybrane gtosybitmych uczonych, upomingych st o
przywrocenie wiéciwej rangi temu czynnikowi w badaniach politolagigch. W czsci trzeciej
wyodregbniono kilka istotnych obszaréw zaintereséawaolitologa w relacjach mdzy polityka i
religia. Naleza do nich médzy innymi: problemy ptaszczyzny kulturowo-religéjni poszukiwanie
miejsca dla religii w integragej skt Europie; wzrost znaczenia ruchéw i ugrupawawotupcych
sie w warstwie ideowej do fundamentalizmu religijnegotym przede wszystkim do fundamenta-
lizmu muzutmaskiego; obszar relacji patwo — Kacidt tak w wymiarze formalno-prawnym, jak
i praktycznym; obszar wzajemnych relacjigay religh i demokragj.

Stowa kluczowe:polityka, religia, politologia, fundamentalizmgleymizacja, demokracja, pstwo

without effort. The political effectiveness of Radiaryja); M. Marczewska-RytkoPrzywéddztwo
religijne (Religious leadership).

44 M. Marczewska-RytkoReligijna legitymizacja przywédztw@he religious legitimacy of
leadershipJin:] Przywddztwo polityczne. Teorie i rzeczywigt@olitical leadership. Theories and
reality) (eds) L. Rubisz, K. Zuba, Tafiu2004, pp. 129-143; M. Marczewska-Rytl&przzenia
polityki i religii jako problem badawczy politolodiLinks between politics and religion as a politi-
cal science research probleraport delivered at the conference, tit@bwne problemy badawcze
i metodologiczne wspétczesnej politologii w Polébee main methodological and research prob-
lems of present-day political science in Polandytitute of Political Science, University of
Gdaisk, 8—10 November 2004 (in press).



